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The arrival of a high number of  followers of  the Protestant  faith due to the 
increase  in  immigration flows has shaped the configuration, expectations for 
future growth and the public role of the Protestant community in Catalonia. 






















































problems  with  being  recognized  by  the  Protestant  community  and  by  the 




























attribute more  legitimacy  to  the already existing criticisms of  secularization 
theory.  Currently  there  are  only  a  few  sociologists  or  anthropologists  that 
would be in disagreement with such a claim.
research  of  the  development  of  Christianity  in  Third  world  countries 
has played a major  role  in  showing  the vitality of  the  religious  field and  in 
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on the other hand, and  in  relation with  the previous point,  Jenkins has 
pointed  out  that  “the  center  of  gravity  in  the  Christian  world  has  shifted 
inexorably southward, to Africa, Asia, and Latin America. Already today, the 
 largest Christian  communities  on  the  planet  are  to  be  found  in Africa  and 
Latin America” (2002: 2) and he added that “whatever europeans or north 
Americans may believe, Christianity  is doing very well  indeed  in  the global 
South – not just surviving but expanding” (2002: 2).
Finally, many authors have noticed both the ability of religious movements 







countries.  As many  researchers  (Adogame  2001;  2006;  Catto  2008;  Aubré 
2001; Hunt  2002,  etc.)  have  shown  the  european  Christian  field  is  being 











is  its  strong  power  as  a metaphor  to  capture  and  summarize  the  following 
statement:
you brought Christianity  to Africa / South America,  etc.  and nowadays 
europe is almost completely secular. Currently we (Africans, South-Ameri-
cans, etc.) have the responsibility to bring Christianity back to europe.
I  frequently  came  across  this  statement  in  interviews  with  African  and 










mission  flows do not only go  from South  to north but also  from South  to 
South. Finally, we have to take into account the fact that what we call “reverse 
mission” may be embedded  in a broader process of  transformation  towards 
a  “multi-centered”  structure  of  religious  organizations  from  a  transnational 




The  phenomenon  of  “reverse mission”  is  strongly  linked  with  the  three 





also had consequences  in shaping the religiosity of  immigrants  in the euro-
pean field. This was also accentuated by the fact that, as many authors have 
pointed out, many migrants coming from different religious backgrounds join 




However,  the  effects  of  this  “reverse mission”  are  somewhat  different  in 
each specific european religious field. Its impact depends above all on the his-
tory of the country, on the composition of its religious field and on its legal 
framework. Likewise,  the  specific  configuration of  these groups of  “reverse” 
missionaries  is  also  highly  linked  to  the  colonial  history  of  the  country  of 
















ten years.  In  fact,  immigrants currently represent 12% of the population of 
Catalonia (Idescat 2007). The origin of these populations is, firstly, Morocco 
(32%),  followed  by  european  countries  (30.4%),  Latin  America  (14.5%), 
Asian countries (7.5%) and other African nationalities (7.1%). Immigration 
growth has had a direct effect on the diversification of the religious field. In 




















Many  Catholic  churches  have  been  organizing  “Latin  American”  Sunday 




colonies  and  former mission  countries  like  Argentina,  the  Philippines  and 
ecuador to Spain, one of the historical centers of origin of the missions. Fur-














However,  the  incorporation  of  the  immigrant  population  into  Christian 


















The history of Protestantism in Catalonia. There have been Protestants in Cata-




of  the  Franco  dictatorship  halted  its  growth  and  forced  the  community  to 

















during  the  first  years  of  democracy  many  Protestants  were  engaged  in 
strengthening the cohesion of the community and improving their visibility 
and public  recognition. Thus,  some Protestants decided  to create a Catalan 
evangelical Board (1981) with the aim of claiming for their rights and as a way 









































A  consideration  of  the  history  of  Protestantism  in  the  country  provides 
some clues to help understand the conflict with African churches. we should 
bear in mind the fact that Catalan Protestantism is a young community with 
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and a benefit for competitiveness in the religious market. As it is not restricted 





more  difficulties  for  defining  the way  in which  governments  negotiate  and 
implement “recognition policies”.
So, paradoxically, the construction of a central authority in the Protestant 
field  has  in many  cases  happened  artificially  through  the  definition  of  the 
relationship  between  Protestant  churches  and  the  government.  In  the  case 


















































has  charged  them with  the  responsibility of  controlling  the development of 
the  field.  Therefore,  Protestant  establishments  appeal  to  this  “responsibi-
lity” in order to justify the need to watch over and be cautious of new ethnic 
churches.



















bers. when I documented  these cases  I  found  that although  they were not 
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particularly  relevant  in numerical  terms,  they were  significant because  they 
generated a wider debate within the Protestant community regarding the best 
way of  integrating the  immigrant Protestant  followers  into the churches.  In 
the debate, the African followers, particularly nigerians, were identified as the 






























within  a  church  is more  common  in  religious  organizations  that  belong  to 







what  I  call  an  “ethnic  branch” within  churches  implies  the  institution-
alization of an ethnic community with their own pastor and with their own 
religious celebrations. However, the promotion of such a community is done 
within  the  frame of  an  already pre-existent  local  church. Thus,  the  “ethnic 












grant  followers  and  creating  “ethnic  branches”;  being  some  of  the  most 
widespread  Pentecostal  churches  in  the  world  (Assemblies  of  god,  united 
Pentecostal Church,  etc.),  especially,  the  “Church of god”, which has more 













community,  allows  local  churches  to  keep  control  of  their  own  growth  and 
helps ease adaptation problems. In addition, according to the Catalan evan-
gelical Board, this model facilitates “intercultural dialogue between migrants 
and autochthons and helps  to  integrate  immigrants  into Catalan society”.13 
However, there is only one African branch belonging to a local church (a gha-
naian branch of the Assemblies of god).
The  second  type  of  “reverse  mission”  is  linked  to  southern multinational 
churches. As many authors have pointed out (Bastian et al. 2001; Freston 2001) 
13  Interview with a member of the Catalan evangelical Board.
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southern multinational  churches  are  increasing  their  presence  in  european 





multinational  churches  in  the country, and  these have different origins and 
characteristics.  The  following  table  shows  the main  southern multinational 
churches in Catalonia:14
Table 1
Southern multinational churches in Catalonia













more  than  one  church  in  Catalonia;  however,  there  are many  other multi-





towards  Spain  is  a  recent  trend  (above  all,  compared with  other  european 
14  It  is  important to take  into account the fact  that there are also north-American multinational 
churches that have arrived in Catalonia through African migrants such as the “new Life Ministries     
International”.

































can  ones). Moreover,  “Spanish-speaking multinationals”  are  not  considered 
by the Catalan Protestant Communities to be “ethnic churches”. This is due 
to the fact that they have many Spanish followers, because they share a simi-




The  “Church  of  Pentecost”  is  the most  successful  “southern multina-
tional  church”.  However,  its  pastors  did  not  attend  the  African  pastors 





























most  of  their members,  and  even  the  pastors,  did  not  belong  to  Pentecos-
tal churches in their homeland. Adogame and Chitando (2005) distinguished 
between  three different  religious  identities  among African Christians:  those 
who became Christians for the first time, those who changed their religious 


























It  is  also  important  to  remark  that  these  churches neither  call  themselves 
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their followers, the role of the pastor within the community, the composition 
of the churches, etc. However, in order to understand why African churches 
have  had more  problems  than  franchises  or  “ethnic  branches”,  it  is  impor-
tant to note that most of these African independent churches are in a highly 




















than  is  usual  in  being  legalized,  and  consequently  enjoying  the  rights  that 
would stem from their legal status as a Protestant church.
However, it is not only the negative campaign that has negatively affected 
















To  some  extent,  African  churches  are  having more  problems  than  other 
churches  because  they  simultaneously  challenge  the  traditional meaning  of 
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“És um verdadeiro cristão?” estereótipos, desconfiança e estratégias de diferenciação entre 
“novos” e “velhos” protestantes na Catalunha    Maria M. griera    universitat Autonoma de 
Barcelona    mariadelmar.griera@uab.cat
A  chegada  (através  do  incremento  de  fluxos migratórios)  de  um número  significativo  de  crentes  à 
Catalunha alterou significativamente a configuração, expectativas de crescimento e  lugar público da 
comunidade protestante daquela região. no entanto, o processo de adaptação entre “novos” e “velhos” 
protestantes não foi isento de controvérsia. neste artigo, analiso a relação de conflito que se desen-
volveu entre  igrejas pentecostais africanas e o establishment protestante catalão. Para o fazer, exploro 
as principais transformações ocorridas no campo religioso protestante da Catalunha (o fenómeno de 
“missão reversa” e, sobretudo, a criação de “igrejas étnicas”) nos últimos tempos. este artigo baseia-se 
em trabalho de campo etnográfico desenvolvido entre igrejas protestantes catalãs entre 2002 e 2006, e 
em particular numa igreja africana em Barcelona em 2004.
PALAVrAS-CHAVe: pentecostalismo, África, cristianismo, imigração, missão reversa, igrejas étnicas.
